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SERMON, 


Joun, xvt, 8.—And when he w 


eome, he will reprove the world of 


sm. 

That man is a free agent, is a 
seif evident proposition, an intui- 
tive trath. I am not more cer- 
tain, that [ exist, than that I will, 
_ that I act, and that I choose, ac- 
cording to my jleasure. But 
while man is free, he is influenced 
by a divine power. While he 
chooses, and acts according to his 
choice, he is dependent on God 
for every thought. While he 
works out his own salvation him- 
self, God works in bim to will and 
todo. While exerting the most 
astoni<hing powers of mind. he is 
only more effectually moved by 
an unseen power. 

Man acts and God acts, in the 
same operation of body and mind. 
Inthe most sublime flights of ge- 
nius and science, when man num- 
bers the stars, and weighs the 
planets, he is borne on the strong 
wing of divine power. ‘ By the 
inspiration of the Alwighty,”? man 
displays all the wonderf'] energy 


of his intellectual powers. Were 
the constant agency of God with- 
drawn, darkness and death, would 
close the light of the universe.— 
How this divine operation is con- 
sistent with human choice and 
human exertion, | do not know, 
tow God constantly acts on the 
mind, and yet leaves man free 
and active,| donot know. Stilll 
do know, that the facts are not 
the less certain. The Holy Spir- 
it, saith the Savior, will reprove 
or rather convince* the world of 
sin that they are guilty, and ex- 
posed to the anger of God. This 
is his work. From the text and 
other passages, it is evident, that 
conviction of sin is one office of 
the Holy Spirit. The maxims 
of natural religion and the exer- 
cise of reason may teach a man 
that he hassinned. The same 
reasoning powers, which satisfy 
him respecting other facts, may 
instruct him here. But this su- 
perficial, indefinite impression of 


“See the translations of Thompson 
and Doddridge, and note of Wake- 
field. 

















evil will not effectually excite him 
to believe inthe Savior, and lead 
a life of humility and repentance. 
A man who has enjoyed a life of 
perpetual health and gaiety of 
spirits, may believe that he isa 
frail, mortal, dying creature ; but 
his convictions are slight, he will 
rarely submit to the cautious I ab- 
its of his neighbor, who is pin‘ng 
under painful chronic disorders, 
and tortured with all the fears of 
a valetudinarian so great is the 
difference between the acknowl- 
edgements of reason, and the con- 
victions of conscience, between 
human teaching, and that of the 
gospel, enforced by the Holy 
Spirit. Reason leaves the mind 
quiet and secure ; the Spirit of 
God awakens the conscience to a 
deen sense of its sin, and guilt, and 
danger. The man sees his sin 
to be rebellion against God, an 
odious and abominable work, 
idolatry of self, putting self in the 
place of God. He discovers his 
danger ; a dreadtul sound is in his 
ears ; Sinai thunders ; his sentence 
is death; in the anguish of his 
spirit he cries, ** What shall 1 
do?” 

But I ought to be more partic- 
ular in enforcing the doctrine, 
that it is the office of the Holy 
Spirit to convince men of their 
wickedness. 

This he does, not by a miracle, 
not by a new revelation, not by 
dreams or visions; but by the 
preaching of the gospel. This 
is the great engine of conviction 
and even of conversion “ Faith 
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cometh by hearing.” But to pro- 
ceed. Of what sins does the spir- 
itef God convince men ? 

I. He convinces taem of the 
sinfulness of their immoral actions. 
Tho’ all menallow, that immoral 
actions are wrong, and perhaps 
have some slight impressions, that 
they are themselves guiliy; yet 
if gospel truth be not impressed 
onthe conscience, if the Holy 
Spirit have not reproved or con- 
vinced the mind, its sense of guilt 
ix inconstant, indetinite, and super- 
ficial. Tho’ the man has tram- 
pled on the laws of society: tho’ 
he has broken the law of God; 
tho’ he has injured his neighbor, 
violated his promise, betrayed 
the confidence of his friend, and 
disturbed the peace of the com- 
munity, he often feel:, but little 
remorse, little self reproach, lit- 
ile sense of guilt, orshame. Not- 
withstanding his violations of law 
human and divine, he often con- 
gratvlites himself for his virtues, 
boasts of his goodness, and thanks 
God that he is so much more re- 
ligious than his neighbors. 

3ut when the Spirit of God 
comes, when the Spirit reproves 
or convince him of sin, he per- 
ceives that his guilt is great, beld, 
aad daring. He is ashamed and 
confounded; the plague of his 
heart, the sins of his life, are an 
overflowing fountain of moral 
poison. The streams have  pol- 
luted the neighborhood; his ex- 
ample is abroad; he has encour- 
aged others in their wickedness ; 
he has grieved and afflicted oth- 
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ers better than himself; he has his confidence ; but the Spirit of 
made dangerous impressions, God hascome and convinced him 
which he cannot eflace, inflicted that these services rested on no 
wonnds in society, which he can- properbasi-,that they were excited 
not heal, done a damage, which by no religious motives, that they 
he cannot repair. His iniquiiies were heartless, cold and dead. 
are as a pestilence, walking in Me had been moral ; but this was 


darkness. He is ready to ex- Constitutional indifference, or the 
cliim, I perish ; father, I have habit of education, or the slavish 
sinned.”’ fear of punishment. He had 


ll. The Hely Spirit convinces been, apparently, religious ; but 
the conscience of the guilt of this was to be seen of men, or to 
those actions which are apparent- purchase heaven at the price of 
ly moral and good, his prayers and sacrifices. The 

With all his sins, the man had, fear of God was not before his 
probably, dene many things ap- eyes, nor the love of God in his 
parently, right and good; the heart. In coming tothe place of 
worst man performs a multitude public worship, his heart was not 
of such actions. He had been jin the duties, contemplated. True; 
industrious. He had not been an he brought his body; but his 
angel of discord, a nuisance in so- heart was not here. So he might 
ciety, the shame of his family ; he have sent his coat or cloak; but 
had not blasphemed his God, nor would this have made his gar- 
slandered his friend. Temperate ments religions, or given them a 
and sober, he had read bis bible, claim tothe divine favor? Inall 





and come to the house of God, these plausible services, he was 
In all these things, did he mani- 
fest any spiritual life, any love to 
God, avy holy aspirations for the 
divine favor, any contrition of 
heart for sin? He came to the 
house of God, and so did the use- 


ful animal, which drew him in 


his carriage. But as neither of 


them had any pious motives, any 


faith ia Christ, any principle of 


obedience, any regard tothe glo- 
ry of God, any holy desires for 
sanctifying mercy, they have no 
claim to the divine blessing, no 
title to the smallest reward.— 
The morality and religion of the 
man had been his pride, his hope, 


















governed by his own interest, bis 
reputation, or his safety. The 
Spirit of God comes and convinces 
him of this truth. He, there- 
fore, renounces his confidence 
in his own righteousness, his o- 
pinion of his own goodness, his 
flattering expectation of future 
reward. As he had no regard for 
God, he has no claim to his favor. 
He labored, not for God, but him- 
self, and has received his reward, 
Instead of pride, be fee]s remorse 
instead of self complacency, he 
is smitten with terror; instead of 
delusive hope, his heart is sink- 
ing in despair. He is confounded 
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in view of his best services, that 
he so disregarded his Maker, his 
Law, and his Gospel. The wi:- 
dom of the flesh, ihe best services 
of the selfish heart, are enmity 
against Ged. Without faith it is 
inipossible to 1] ase God. 

Design or inteniion is essential to 
every moral action. As the mor- 
al character of the intention is, 
such is the action. When the 
intention is worltly or selush, 
notling mora], good can be pre- 
dicated of the aciion. Ihe 
stream mav as wel, rise above the 
fountain, or a bad tree bear good 
fruit, as an action sustain a char- 
acter superior to the motive.— 
When the conscience is enlighten- 
ed and convinced by the Spirit of 
God, this is ciearly and impres- 
sis. lyseen. How miserable is the 
man. He had thought bimself 
wise and good; that he bad kept 
his garien, aod that the fruit was 
rich and abundant ; but the shin- 
ing of truth has scorched every 
flower, and blasted every p!ant. 
His gold has become druss ; he is 
poor indeed. 

lil. Lhe Holy Spirit enlightens 
the conscience, to see the sin of 
unbelief, the guilt of rejecting the 
*“ He sh |, convince the 
world of sin, because they beleve 


Savior. 


not on me.”” Noman can give 
proof of love or obedience to 
Carist, unless he cheeri lv ac- 
cept his favor. He, who disre- 
gards a proffered tavor, gros-ly 
abuses the kindaess of his bene- 
facior. Not only the cheerful giv- 
er; but the caeerfyl receiver, is 


beloved of God ; “to enjoy is toe. 
bey.” Assistance in distress is prec. 
ious in proportion to the distress ; 
the wickedness of rejecting such re- 
sistance is correspondingly great. 

Finding ourselves guiity, and 
judged, and condemned. and ruin- 
ed, the salvation of the gospel 
ought to be welcomed by us with 
joy, thanksgiving and praise; its 
abundant grace and goodness ought 
to swell the heart with love, and 
fa‘th and admiration; to satis{v, 
delight, and ravish the soul. 

Yet obstinate unbeliet, unmoved 
yields the pardon and redemption 
offerec, disregards the gifl of eter- 
nal! 'essedness. hurdens the heart a- 
eains( theterrors of eve: lasting pun- 
ishment, adds sin to transgression, 
till she wearies herself in commit- 
ting iniquity. Unbelief denies the 
fact of our sinful and lost state ; de- 
nies that we are dependent on the 
sovereign grace of God; that we 
bave no hel» in ourselves; that 
we are torever destroyed, without 
an interest in the blood of atone- 
ment. Unbelief denies the neces- 
sity of the Savior’s blood, with all 
the wonderful circumstances of re- 
deeming love. She denies the in- 
sufficiency of her own righteous- 
ness, and the vanity of her world- 
ly bopes. She refuses to make 
anv preparation fora better world, 
for the departure of the soul from 
friends, from the means of silva- 
tion, tor the day of judgment, or 
the unknown wonders of immor- 


tality. She sleeps away the sum- 
mer of life, and in the winter of 
death awakes to misery and ruin’ 
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This is the prominent sin, which 
the Holy Spirit impresses on the 
conscience. He reproves men be- 
cause they believe not on Jesus 
Christ; because they neglect a 
Savior, so excellent and meritori- 
ous. Is not thisasin ofa crimson 
die ! Does it not argue an entire 
want of gratitude, and of every 
Does it not 
show that the heart has no sense 


christian grace ? 


of divine goodness or mercy, no 
value for the redemption, which 
has been wrought, for the atone- 
ment, which has been made? 
Hard must be the heart, dark 
must be the mind, seared must be 
the conscience, which remains un- 
moved, unaffected, on hearing the 
gracious offers of redeeming love. 
This conviction the Holy Spirit 
fastens in the conscience, pierces 
the soul with the anguish of guilt. 
Unbelief is asin of presumption 
—for soon it may be too late to 
believe ; in a moment it may be 
too late to ask for mercy. Suill, 
unbelief presumes to make light 
of heavenly glory, to trifle with 
immortal happiness, to treat God 
himself as false to his word, defy- 
ing the thunders of his wrath, 
sporting with the torments of the 
damned. Is not unbelief asin of 
desperation? It rejects the only 
remedy. ‘There remaineth no 
other sacrifice for sin. 
foundation can no man fay. 


Another 
liisa 
refusal to periorm the only act, 
which can save the soul; it is es- 
tinguishing the only light, which 
can guide us to glory ; itis pour- 


ing on the ground the last drop 
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from the cup of life ; it is shiver- 
ing the only plank, which wil! waft 
us over the Jordan of death.— 
No wonder then, that when the 
Holy Spirit convinces the con- 
science of such desperate wicked- 
ness and danger, it should wing 
the heart, and the soul should cry, 
** What shall I do.” 3 

IV. The Holy Spirit convinces 
the man of his opposition to the 
divine law. 

In Lis previous superficial man- 
ners of contemplating religious 
subjects, he might consent, that 
the ‘aw was hoiy just and good.— 
Though he had sometimes, know- 
ingly, violated its commands, still 
it was an object of his dread and 
veneration. He now learns, that 
he had not known himself, that res- 
pect and affecticn are not the feel- 
ings of his heart. His heart re- 
Sists, his heart recoils from the 
law, as too strict in its commands, 
The 
lamp of divine truth has enlighten- 
ed his mind; his disobedience and 
rebellion are made manifest. His 
professions of respect for the law 
Vanish. 


too dreadful in its sanctions. 


Like Cain he cries, ** My 
punishment is greater than | can 
bear. Like Adam he wishes to 
hide himself from God. The harp 
and the viol areno longer }]eas- 
ant; a merry song in such a sol- 
emp scene, only heightens his dis- 


tress; his heart trembies; some- 


times his limbs shake with terror 
while the Law thunders * cursed 
be every one, who continues not 
in ali things, written in the law to 
He has learned that 


do them.”’ 
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ihe law is not obeyed by external 
observance without the heart.-- 
He has not kept the law. It con- 
demns him in every sentence. He 
can echo the words of the Psaln- 
ist, * Behold thou desirest truth 
in the inward “ My 
heart is smitten and withered like 
grass, so that 1 forget to eat my 
bread.” Sometimes the intellect 
is distracted, and he may again 
repeat the words of David.— 
+ While I suffer thy terrors, lam 
disturbed.” Say, my friends, have 
Have 


parts ?” 


you not seen this picture ? 
not your minds been agitated, 
_jike the troubled sea? Often, 
such are the efiects by the divine 
Spirit. 

V. The Spirit of God convinces 
man of his opposition to divine 
sovereignty, to providence, and 
the government of God. 

By the sovereignty of God, I do 
not mean any supposed arbitrary 
proceedings, which do not rest on 
reason and wisdom for their basis. 
By the sovereignty of God, 1 in- 
tend that independence of wisdom 
by which he does all his pleasure, 


and gives not account of any of 


his matters. Nothing more is or 
can be intended by any rational 
christian, than that wisdom of pow- 
gov 


one 


er by which God made and 
erns the He made 
star to differ from another in 
ry. One is beautiful to the naked 
eye ; another can be seen only 
Angels 


world. 


glo- 


by a powerful telescope. 
are more glorious than men. Men 


differ in genius, in science, in fe- 
licity, and honor. 


One is enlight- 
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ened and sanctified, and seems to 
walk with angels, on the thresh- 
One iz rich and 
Another is 
poor, and ignoravt, and vicious, 


held of heaven 
ricis in pleasure. 
a brother of dragons, and a child 
of wrath. One is a savage; an- 
other is a saint. ‘The kingdom of 
God ruleth over all, and of the 
same lump forms one vessel to 
honor and another to dishonor.—— 
** Not so,” exclaims the aspiring 
heart of man. Why doth he yet 
find fault: 2?” +] know thee to be 
a hard master.” Thy ways are 
not equal.” 

In the days of Naaman many 
lepers were in Israel; yet none 
were selected by God to be heal- 
ed but this great man. In the 
time of Elijah many widows were 
in Israel, the boly land, inhabited 
by the people of God ; yet to none 
of these was the prophet sent to 
supply with provision and to re- 
lieve from distress; but he was 
sent toa widow of Zarephath, a 
pagan region, north from the con- 
fines of tsracl. When Jesus Christ 
exhibited these facts, to illustrate 
the sovereignty of God, and to jus- 
tity himself, for not performing 
his usual miracles at Nazareth, 
the people to 
to madness, drove him from the 


were provoked 


synagogue, and would have hurled 
him from the precipice which was 
pear their city. 

In his sovereign wisdom, God 
chose Jocob and rejected Esau.—— 
Nor am [ unwilling to gratify the 
opponents of the doctrine, by ex- 
tending this chore to the descend- 
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ants of Jacob and Esau, for this 
instead of confining it to one soli- 
tary instance, is multiplying the 
displays of Divine sovereignty to 
myriads, and millions, and millions 
of examples. Their wisdom and 
prudence in such a construction of 
the history, Lcould never divine. 
With whom did God take counsel 
when he passed by ail the sages 
of the law, all the military Chief- 
tains, and from the pastures of 
Bethlehem, elevated David to the 
throne of Israel ? 

While living in pleasure, and 
regardless of religious trath, aman 
supposes himsel! friendly to the 
divine government, and reconciled 
to the sovereignty of God; bet 
when “the spirit of God comes” 
‘sin revives” “for by the law is 
the knowledge of sin.” When 
the holy Spirit strives, man for 
the first time, perhaps, discovers 
He finds 
himself unwi'ling, that the purpose 
of God should be executed, that 
he should doall his pleasure, 
that his counsel shouldstand. He 
knows, that he does not cordial y 


his alienation from God. 


say, * Notmy will, but thine be 
done.” fe does not rejoice that 
God reigns, that he is himself de- 
pendent, as the staff in the hand 
ofhim, who walketh with 
He is not willing that God should 
make rich and make poor, that he 
should choose some to life 
leave others in the shadow of 
death. 
he struggles, like a prisoner in 
Chains ; like him he is dependent. 
VI. The Spirit of God conviaces 


it.— 


and 


He complains, he resists, 
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men of their opposition to the 
gospel. 

The gospel is glad tidings. It 
is so received by ail, who feel 
rightly or act well. 
presents 


The gospel 
a redemption already 
accomplished.  Propitiation” for 
sin has beenmade. The blood of 
atonement has been accepted; yet 
wicked men, bent on establishing 
a righteousness of their own, re- 
fuse this invaluable favor. From 
such immense obligations; from 
such entire and absolute depend- 
ance, the heart revolts. “ What 
shall I do to inherit eternal life; 
how shalll render myself worthy 
the favor of God; how shall I 
claim the glory of heaven,” is 
the enquiry of the heart. 

That the gospel is not acceptable 
to the wicked is overwhelmingly 
evident from the incontrovertible 
facts, that a great portion of the 
world have rejected the gospel, 
and where jt is most clearly un- 
folded, only a small portion, cor- 
dially embrace its doctrines, or o- 
The lowest con. 
dition of gospel mercy is repentance. 


bey its precepts. 


A'l the self love, all the pride, all 
the obstinacy of the depraved 
heart, rise up against this duty.— 
‘To repent is to be humble. In 
repenting the man judges and con- 
What can be more 
Enlight- 
the spirit of God, the 
man discovers this self compla- 


demns himself. 
abhorrent to the heart. 
ened by 
cency and self-dependance, this 
reluctance to repent and trust in 
the mercy of God, this unwilling- 
ness to be indebted to God him- 
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self for pardon and salvation. 

With all the grace which it re- 
veals the gospel requires men to 
be holy themselves. To be sav- 
ed they must be conformed to the 
Savior. Like himthey must de- 
ny themselves, be humble and 
meck, devout and charitable; yet 
all this will not be admitted as 
the meritorious cause of their sal- 
Hiowever, profitable as 
have been, they 


vation. 
servants, they 
have done no more than their duty, 
they have conferre’ no favor.— 
Here, again, the heart complains. 
“It isa vain thing to call upon 
God.” 
ened by the divine Spirit, per- 
ceives this restless, complainiag 


The conscience, enlight- 


temper. The gospel requires o- 
bedience ; yet demands acceptance 
as a free gilt; it rejects mere ex- 
ternal services, requiring faith and 
holiness of heart; it offers reward 
of grace and not of debt. This 
seems hard to the aspiring heart ; 
the gracious gospel seems not a 
gospelof grace; but a system of 
hard sayings. Hence so many 
Laborers in the vineyard of the 
Lord find their message rejected, 
aud utter the melancholy com- 
plaint, ** Who hath believed our 
report, and to whom is the arm of 
the Lord revealed ?” 

Vil. The Spirit of God convin- 
ces men of their aversion to the 
glories of heaven. 

No doubt men, generally be- 
lieve, that they desire and long for 
the joys of heaven ; that they take 
delight in the goodness of God; 
that they love him as a father, 


and cordially obey him as a mas. 
ter. Many are shocked at the sug- 
gestion, that they are the enemies 
of God. But when the spirit of 
God enlightens the conscience, 


Con. 


templating the divine Being, his 


their opinion is changed. 


holiness, and justice, and power, 
the man discovers the contrariety 
of character, the opposition of 
moral feelings, and that he could 
not be happy in his immediate 
presence. Carctuily considering 
the empioyments of heaven, he is 
consciqus, they would be irksome 
and tedious. Distinctly, 
lecting, who constitutes the soci- 


recol- 


ety of heaven, saints and angels, 
he is sure, they wouid not be the 
companions of his choice. From 
such friends, he turns away, hav- 
ing no sympathy in the topics of 
their converse, no harmony wiih 
their dispositions, Mingling in 
such society, engaging in snch 
em; loyment, under the eye of the 
holy God, would never rouse his 
active powers, never awaken the 
raptures of his heart, never swell 
the highest notes of his song. 

He flies from such a place. — 
Whither shall be go? Whither 
turn himself for help and comfort? 
What shall he do? Gladly would 
he remain io this world; gladly 
woill he enjoy” his immor- 
tality in this vale of tears ; but 
here, he cannot stay. ‘The sen- 
tence has been pronounced; the 
wages of sin is death; his mo- 
ments are flying, his sands are 
falling; the king of terrors is ap- 
proaching ; his grave is opening. 
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Looking forward, he exclaims, 
« Who can dwell with devouring 
fire, with everlasting buroings ?” 
He clings to life, his cup of anguish 
is full ; no sorrow is like his sor- 
row. Now, if ever, he bows, he 
yields himself a willing captive of 
divine mercy. Sin revived ; and 
he dies. 


IMPROVEMENT. 

1. We see why men prefer 
false doctrines to true, a system 
of error to the gospel of Jesus 
Christ. 

The first process in the influence 
of trath is painful. The first ef- 
fect of truth is to turn the atten- 
tion of manto himself, to his own 
heart, his own moral character. 

Truth draws the curtain 
the naked heart. ‘The lamp of di- 
vine truth iJlumines the dark cav- 
erus of the mind, makes manifest 
its wicked dispositions. The mao 


from 


is disappointed concerning himself; 
he sinks in his own estimation ; he 
is not so good, so secure, as he 
had believed himself to be. ‘This 
is painiul, humbling, distressing ; 
he turns away; he recoils from 
such a view, he wishes for ‘“ an- 
other gospel.” The gospel of 
Christ requires holiness; it does 
not accommodate itself to our wish 

es or passions ; but error is indefi- 
nitely various; assumes every hue; 
may be adapted to every taste, 
to every complexion of haman 
character. God may be represent- 
ed as all mercy, and a holy life a 
course of pleasant indulgencies.— 
Hleaven may be described as a 


St 
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Mahometan Paradise, a region of 
perpetual spring, of flowery gar- 
dens, and melodious song. The 
burning lake, whose fires will nev- 
er be quenched, may he represent- 
ed, as a transient discipline, or its 
name and existence* may be de 
nied, as the dismal creations, the 
unreal phantoms, of a disturbed 
imagination. With such pictures 
what eye, never suffused with the 
tears of repentance, would not be 
pleased? Who, that yet rolls sin, 
morsel under his 
tongue, would not be better p!eas- 


as a sweet 


ed with the imaginary gospel, 
than the real; with the opinions 
of men, than with the revelation 
from God? Where then is the 
wonder that the Teacher of false 
principles should be more popular. 
more caressed, more admired, and 
better rewarded, than he who an- 
nounces the humbling gospel of 
Jesus, and calls on men to repent, 
and trust in a crucified Savior for 
eternal life; men prefer what gives 
them present pleasure; false re- 
ligion has this effect; it produces 
a spirit of repose and slumber, tho’ 
in the end it will be more terrible 
than the fiery serpents of the A- 
rabian desert. Still would they 
submit to the convictions of the 
Holy Spirit, tho’ alarmed and dis- 
tressed for a moment, they might 
be enlightened and sanctified, com- 
forted and delighted; the very 
gospel of Christ would become 
their support, their hope, their 
joy, their glory. 





*Sce Balfour's Inquiry. 
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2. The subject leads us to dis- 
tinguish between mere terrors of 
conscience, and conviction of sin 
by the spirit of God. This is an 
error not uncommon men imag- 
ine they have exper enced the in- 
fluences of the Holy Spirit in a 
remarkable manner ; because they 
have been alarmed, and their af 
fections powerfully moved. For 
a time they were concerned ; they 
were distressed; they wept, and 
refused tobe comforted. It may 
reasonably be expected, that 
where the doctrine of future puu- 
ishment is believed, that pathetic 
and terrible descriptions of its 
miseries, that terrible events of 
Providence, or even the self re- 
proach of daring sin, will produce 
such effects on a feeling heart and 
a tender conscience; bat here 
may be nothing spiritual, nothing 
religious, any more than in the 
tears of a tragedy, or the terrors of 
an earthquake. Yet many individ- 
uals, and perhaps some whole 
sects, on account of such animal 
affections, believe that they have 
in a remarkable degree the intlu- 
ences of the Holy Spirit. Hence 
are adopted all the modes of excite 
meat, which art or enthusiasm can 
invent, alarming the fears, rousing 
the terrors, inflaming ihe passions, 
and bewildering the imagination, 
by affecting tones, by violent vo- 
ciferation, by terrific descriptions 
of the moving scene, round a dying 
bed, or the pomp and splendors of 
the great day, the descending 
Judge, the sounding trump, the ris- 
ing dead, & all the horrors of ever- 


lasting burnings. By suc.. ddress_ 
es anxiety and fear are awakened; 
but is the judgement informed ? 
The passions are moved; but is 
the conscience convinced? The 
heart is palsied with terror ; but 
is the understanding enlightened. 
The winds blow and the rocks are 
rent ; but do you hear one whis- 
per of the Holy Spirit? 

Truth is the medium of divine 
Operations ; the Holy Spirit 
breathes in the gentle vuice of 
gospel doctrine, convincing the 
sou} of sin; because the Savior is 
rejected, his laws disobeyed.— 
Hence may we learn to distinguish 
between the disturbance of the 
passions, and the convictions of 
the conscience by the Holy Spirit. 
Mere excitement passes away, like 
the brook of a summer’s shower, 
having produced only a tempore- 
ry reformation, resulting from ag- 
itation and distress. The Divine 
Spirit is permanent in his effects, 
as the shining of the sun, increas- 
ing like the river of the distant 
mountains, conveying comfort, 
cheeriulness, joy and glory. 

We iearn from the subject, why 
so many personsdeny the doctrine 
of man’s depravity ; why so many 
pever view themselves so wicked, 
as this subject represents them to 
be. 

The Spirit of God has not con- 
vinced them; his light has not il- 
lumined their minds. Having 
some information from various 
other sources, they confess, they 
are not precisely what they ought 
to be, that they are not what they 
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wish to be, that they are very im- 
perfect. But they have no be- 
lief, nor conception of such dark 
depravity of being altogether in 
sin; of being the enemies of God, 
of his law, his gospel, and govern- 
ment. Probably, this arises from 
a want of perfect self knowledge, 
from not being enlightened and 
convinced by the holy Spirit ; for 
sometimes, these very persons 
witheut having fallen into any new 
course of sin, and without being 
guilty of any glariog immorality, 
change their opinions respecting 
themselves, and make as humble, 
as abasing confessions of sin and 
guilt, as any men in the world.— 
Such was Saul of Tarsus. As to 
the law blameless, he lived in all 
But when the 
commandment came, when the 
Spirit of God enlightened his con- 
science, he found himself the 
the chief of sinners. In the ex- 
treme guilt and remorse, and self 
reproach of his heart, he cries out, 
«Oh wretched man that I am, 
who shall deliver me from the 
body of this death ?” Had not the 
holy Spirit enlightened his mind, 
he might have continued to justity 
himself, denying that depravity 
of heart, which myriads feel and 
confess. When those, who reject 
this doctrine shall experience as 
deep and powerful convictions as 
St. Paul, tnen may they like him 
bemoan their guilt and danger.— 
Till thenthey may fee! themselves 
as good as the young man, who 


good conscience. 


came to Jesus Christ to be directed 


in the way to heaven. He had not 
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openly violated the commands of 
God; and therefore concluded, that 
he had obeyed them, according to 
their spirit and design. So do 
they. He, in consequence of his 
supposed goodnervs, considered 
himself prepared for the kingdom 
of heaven. So do they. But 
when the Spirit of God comes, 
when the torch of divine truth 
enlightens the dark recesses of 
their minds; when they discover 
the spirituality andextent of the 
divine law; when they see it ex- 
tending to their secret thoughts, 
their wishes, their inclinations, 
and motives, then will they 
learn the plague of their own 
hearts, the crimson depravity of 
their lives. 

4. If the Spirit of God produces 
euch sense of guilt, is it strange 
if they seek relief and comfort 
from every means, which may 
flatter their hopes. 

The pressure of great distress is 
ever unfavorable to correct judg- 
ment, and sound discretion. ‘T'oo 
much weight or pressure on a ma- 
chine impedes its wonted ope- 
rations; so the burdened mind 
doesnot turn and examine evidence 
with its usual prudence and sagac- 
ity. As frost stops the current 
of ariver; so intense anguish ab- 
stracts the course of thought, the 
proper movements of the mind. 

When the Spirit of God comes, 
with efficacy and power, the anx- 
iety and distress are often violent 
and terrible. The person sees 
a naked human heart; he sees 
himself. No wonder then, that he 
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reads, and hears, and prays, and 
engitires the way of every man he 
meets ; that he explores every a- 
venue of hope, and knocks at ev- 
ery door of escape. The press- 
ure of his anxious fears and terrors 
rack and disorder the understand- 
ing, aud relief is sometimes sought 
without much discretion or judg- 
ment. Like the Psalmist he may al- 
most say, ** While I suffer thy ter- 
rors [ am distracted.” 

A conviction of guilt, a sense of 
danger, afear of divine wrath, an 
overwhelming apprehension of 
everlasting misery, produces prob- 
ably, the most insupportable ag- 
ony the mind of man ever endures 
in this world. No terroris like 
this terror; no misery is like this 
misery. Is it very strange then, 
that such persons should seek re- 
lief by every means, which acci- 
dent may present, or fancy con- 
ceive? Is it very strange if some- 
times, they “heap to themselves 
Teachers,” and listen to bold de- 
claimers, boasting of visions and 
revelations ; Is it strange if some- 
times they embrace the opiate of 
error and delusion, to quiet the an- 
guish of a troubled conscience ? 

Let allsuch afflicted souls share 
in your christian sympathy, your 
faithful advice, and your fervent 
prayers. 

5. If such be the terrors of con- 
viction; no wonder the soul is 


joyful, when first delivered, when 


first she experiences the consola- 
tion of hope, and the Spirit of adop- 
tion. 


When the soul, shut up to the 
faith, first bends and bowsto the 
authority of God, when the heart 
embraces him as her father, her 
Savior, and her portion, slavish 
terrors vanish, faith lifts her eye, 
hope kindles delight ; peace and 


joy enlivens the heart. Instead of 


resistance and rebellion. the heart 


yields itselfresigned to the wil] of 


God ; instead of striving and strug- 
gling against Omnipotence; she 
casts her burden upon the Lord, 
and looks to hiin for ail she de- 
sires. 

The dark cloud is gone from 
Sinai; the Sun of righteousness 
shines; the thunders are silent; 
the lightnings cease to blaze ; the 
earth no longer trembles; the 
heart no longer quakes with ter- 
ror. Afeeble hope, that God is 
reconciled ; a weak faith in Jesus 
Christ; faint evidence of salvation 
sheds tranquility and peace on the 
soul. ‘ Blessed is the man whose 
transgression is forgiven, whose 
sin is covered.”” Well may such 
a soul say, * Che Lord hath done 
great things, for which | am glad. 
Come, all ye, who fear God, and 
I will declare what he hath done 
for my soul. I sought the Lord 
and he heard me and _ has not put 
my soul to shame. I have sown 
in tears; I reap in joy.”’ Is this re- 
ality; or am | like them, who 
dream? What shall I render to the 
Lord; for all his benefits? Bless 
the Lord, Oh my soul, and all that 
is withio me bless his holy name. 


Bless the Lord forever and ever. 
Amen. 
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CONVERSATION BETWEEN A LIBERAL 
AND AN ORTHODOX PROFESSOR OF 
RELIGION. 

Loheral. Well Mr. the world in 
a moral sense in evidently grow- 
ing better. 

Orthodox. The truth of your 
proposition depends on the mean- 
ing, which vou attach to your 
terms. If by growing better, you 
mean, that the civil and social 
rights of persons and nations are 
better understood and more gene- 
rally regardec than in former ages, 
your proposition is doubiless true. 
But if the divine law be your 
standard of goodness. it may be 
dificult to prove that the world is 
any better now than it was 1800 
years ago, 

Lib. Yes. lt may be easily 
proved, that there is more relig- 
ion in the world than formerly. 

Or. It is hoped that the num- 
ber of the truly pious is increas- 
ing ; but that the impenitent or 
those who have not been born 
again have any more religion can- 
uot be made to appear. 

Lib. The impenitent, as you 
call them, 1800 years ago perse- 
cuted Christ and his disciples, and 
many 


during succeeding ages, 


cruel wars were waged and pun- 


ishments inflicted on account of 


We live in an 
Men of different 
systems and denominations meet 


religious opinion. 
age of charity. 


as friendsand live as brethren.— 
We do not settle our religious 
controversies at the point of the 


sword. Different sects cultivate 


peace and good will and generaily 
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are willing to grant that good 
men may be found in all denomi- 
nations. ‘The prevalence of this 
catholic spirit isto me conclusive 
evidence that the world is growing 
better and that the millennium 
is begun. 

Or. There is cause of grati- 
tude, that we live in an age 
when the principles of religious 
toleration are better understood 
than by our ancestors. ‘That ca- 
tholic spirit among members of 
different which 
you consider conclusive evidence 
that there is more religion in the 
world, may however proceed 
from indifference to all religion, 
as from a false religion. It is 
granted, that were men what they 
ought to he, persecution would 
be unknown among them. Yet I 
think there are two facts clearly 
established in the history of past 
ages, which do away the force of 
your conclusions. First, Persecu- 
tion is most likely to manifest 
itself, when true religion is set in 
opposition to false religion. Sec- 
ondly, That catholic spirit which 
consists in believing that good 
men may be found in all denomi- 
nations, generally prevails either 
among the followers of a false re- 
ligion or among those who are 
indifferent to all religion. Paul 
did not preach vour doctrine.— 
Had be told the Greek, the Ro- 
** 1 believe 


denominations, 


man and the Jew, 
there are good men in all your 
denominations, I do net come to 
condemn you, or to say, you must 
be damned if you continue in the 
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belief and worship of idols, 1 am 
only come to shew you the way 
of God more perfecily ;” there 
would probably have been 
no persecution. But Pau] told 
them, that there is only one name 
given under heaven among men 
by which any can be saved; and 
the declaration of this truth 
brought forth the hatred and per- 
secution of the world. 

The Greeks and Romans are 
supposed to have admitted the 
existence of more than 2000 gods, 
yet there were no persecutions 
among them; because, like you, 
they conceded that the worship- 
per of one god was equally pious 
and equally in the way of his du- 
ty,as the worshipper of another 
god. It was not until the claims 
of christianity to be the only true 
religion were urged in opposition 
to their idol worship that they 
began to persecute and to de- 
stroy. The truth is, the world 
are naturally disposed to support 
religion, if they may have a relig- 
ion of their own choice. It is 
only the true religion, which 
teaches man’s entire dependance 
on God's mercy, that provokes the 
enmity of the world. Permit me 
to illustrate this for a moment.— 
When the Jews of the captivity 
were about to rebuild the temple, 
their adversaries came to them 
and said, ** Let us build with you: 
for we seek your god asye do and 
we do sacrifice unto him since the 
days of Esar-Haddan king of As- 
sur which brought us up hither.” 
Now had the Jews possessed that 


catholick spirit, which you es 
teem the glory of our age, a un- 
ion would have been formed be- 
tween them and their enemies. 
But, because they contended that 
salvation was only of the Jews, 
their enemies became their perse- 
cutors. Herod the king, we are 
told, did many things, and heard 
John gladly. Had not John re- 
proved his wickedness, his cone 
duct towards him would have been 
liberal and friendly; but for his 
faithfulness he caused him to be 
put to death. The people of Gali- 
lee were glad when they knew 
that Jesus had arrived among 
them. They had heard of his 
mighty works in other cities, and 
hoped to see a display of his pow- 
erintheir city. Had Christ grati- 
fied their curiosity, they would 
have praised him: but, because 
he told them of God’s sovereign- 
ty, they were all filled with wrath 
and they led him to the brow of 
the hill on which their city was 
built, that they might cast him 
down headlong. From these re- 
marks, it is conceived, that a can- 
did person must admit, that it is 
easy to awaken the opposition, 
and easy to secure the praise and 
friendship of the world. To awak- 
en the one, you need only preach 
the same doctrine which Ezra and 
Paul and John and Christ have 
preached: and to secure the other 
you have only to allow the world 
the privilege of being righteous 
in their own way, and on their 
own terms. Make the way of life 
as straight and narrow as Christ 

















has made it, and you will suffer 
persecution. Make it as broad 
as the adversaries of the Jews and 
the Galileans made it, and as the 
impenitent of our day want to 
make it, and the world wili have no 
controversy with you on account of 
your religion. 

Lib. What then, would you con- 
sider satisfactory evidence of the 
moral and religious improvement 
of the world? 

Or. | confess that 1 have no 
confidence in that kind of union, 
and harmony which grows out of 
the admission, that men may be- 
lieve in different aud opposing sys- 
tems of religion; that they may 
travel in different and opposite di- 
rections, and yet be equally right 
and equally secure of heaven. 
This is the old beaten path of 
heathenGreece and heathenRome. 
Though | freely acknowledge that 
in minor points, even among good 
men, a diflerence of opinion may 
be supposed to exist; yet with 
my bible in my hand, I must con- 
tend, that he only that believeth 
shel! be saved, and he that be- 
lieveth not shall be damned. 
With these views of divine truth, 
I shall have evidence that the re- 
ligious state of the world is im- 
proving, when the doctrines of the 
Gospel are more generally under- 
stood, more cordially believed, and 
more generally carried into prac- 
tice, than in former ages. You 


may talk of barmony, of union and 
of charity forever; but if they 
grow not out of a cordial and firm 
belief of the essential doctrines of 
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revelation, they are as a sounding 
brass and a tinkling cymbal. 
NOLENS. 


For the Christian Magazine. 


An Exposition of I, Peter, Il. 19—20. 

By which also he went and preached 
unto the spirits in prison; which some 
time were disobedient, when once the 
the iong suffering of God waited in the 
days of Noah, while the ark was pre- 
paring, wherein few, that is, eight souls 
were saved by waier. 


Various and opposite interpreta- 
tions have been given of this por- 
tion of inspired truth. It has by 
some been supposed to inculcate 
sentiments, which,it is believed,are 
no where inculcated io the inspir- 
ed volume. The importance of 
having a correct understanding of 
it must, therefore, be apparent. 
To unfold its real meaning, is the 
design of the tollowing remarks. 

1. Who were the spirits in pris-, 
on, whom Christ went 
preached ?— It is evident from the 
passage before us, that they were 
spirits of persons, who lived on 
the earth, before the universal] 
deluge. ‘By which also he went 
and preached to the spirits in pris- 
on; which sometime were disobe- 
dient, when once the long-suffering 
of God waited in the days of Nc- 
ah.” Since those spirits, to which 
Christ preached, are here said to 
have been disobedient in the days 
of Noah, it is evident, they were 
spirits of persons who lived on the 
earth, before the flood. 

2, How did Christ preach to 
the spirits in prison ?—Through 
inattention to the connexion, many 


to and 
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have supposed, that he preached 
The 


Apostle, however, does not say, 


to them himself in persona. 


that Christ personally preached to 
the spirits ia prison, but that he 


ancl Ja } . : 
preached to them instrumentally, 


by the Spirit. The reader will 
perceive this, by simply turning 
j > Tey the preara lis 7 crse 

.4 ae t’4 wwe \ 1s \ bits 
and ops rving tre manner in which 


it is conaected with the passage 
now the subjectof remark. ‘ Be- 
ing put to death ia the flesh, éut 
quickenced by the Syirit, by which he 
went and preached to the spirits 
in prisen.”” Here it is plainly as- 
serted, that Christ was quickened 
by the Spirit, by which, that is, by 
which Spirit, the same Spirit, by 
which he was quickened, he 
preached to the spirits in prison. 
The relative pronoun which, at 
the begiuning of the passage, that 
is the subject of exposition, refers 
immediately back to the term 
Spirit, the last word in the pre- 
ceding verse, and thus renders it 
certain, that Christ did not person- 
ally preach to the spirits in prison, 
as many, through inattention, have 
supposed, but instrumentally by the 
Spirit, as the medium of commu- 
nication. 

3. When did he preach to them 
instrumentaliy, by the Spirit ?— 
It is the opinion of those, who sup- 
pose that Christ personally preach- 
ed to the spirits in prison, that the 
tame, when this occurred, was im- 
mediately alter bis crucifixion, 
during the period, when his body 
lay in the sepuichre. It is sup- 
posed, that he then descended in- 


to the prison of hell, and person- 
ally preached to the spirits of the 
antediluvians, then 


which were 


and there confined. This opinion 
however, 1s gratuitously assumed, 
as is evident from the fact, that to 
che spirits in prison, Christ did not 
himself personally preach. And 
there are circumstances, which 
render it altogether improbable, 
that the lime, when he preached 
to them instrumentally by the Spir- 


at, Was the time. that intervened 


between his death and = resurrec 


tion. Why should he have em- 
ployed the Spirit to preach to 
them, at that particular tine ?— 
Should it be admitted, that the 
Spirit preached to the spirits in 
prison, at that particular tune, it is 
certain, that no mention is made 
ia the Bible of his having preach- 
ed to them at any other time, since 
they have been there confined. 
And surely no satisfactory reason 
can be given, why Christ should 
have employed theSpirit to preach 
to them, during the three days, 
that intervened between his death 
and resurrection, and at no other 
time, since their imprisonment. 

On the supposition, that the 
Spirit of Christ preached to the 
spirits in prison, at the time sup- 
posed, it may be further asked, 
why he preached only to the spir- 
its of the antediluvians ? Were 
those, who perished in the waters 
of the deluge, the ovly persons, 
who, at the time of the crucifix- 
ion of Christ, had gone down to 
people the prison of despair? 
This cannot be admitted. Vhe 
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Pible warrants the belief, that 
multitudes went down to the prison 
of hell, during the time, which e- 
lapsed, between the flood and the 
death of Christ. The question, 
then, returns, why did the Spirit 


of Christ preach to the spirits of 


the antediluvians only? Why 
did he not also preach to their 
companions in guilt and suffering ? 
That he should have done this, 
seems no less desirable and impor- 
tant, than that he should have 
preached to the spirits of the an- 
tediluvians. ‘Their fellow-prison- 
ers were no less guilty, than them- 
selves, no Jess stood in need of for- 
giveness. 

jut when, it may be asked, did 
Christ, by the Spirit, preach to 
the spirits in prison, if not during 
the time, that intervened between 
his death and resurrection? | 
answer—when they lived on the 
That 
the Spirit actually strove with 
men, at that time, is a scriptural 
truth. In immediate reference to 
them, it is written in Genesis.— 
“The Lord said; My spirit shall 
not always strive with man.”’— 
This may be regarded as the lan- 
guage of ine second Person in the 


earth before the deluge. 


‘Lrinity; and thus regarded, it 
naturally leads us to conclude, that 
the time, when Christ emploved 
the spirit to preach to the antedilu- 
vians, was, when they resided on 
the earth. As to the particular 
method, by which he, at that time, 
preached to them by the Spirit, 
he appears to have sent the Spir- 
it to incline Noah to fore warn 
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them of the approaching deluge 
and exhort them to repentance.— 
In his second epistle, Peter denom- 
inates Noah, “ A preacher of 
righteousness.”” And in the pas- 
sage,which is the subject of exposi- 
tion, he says——“‘the long-suffering 
of God waited in the days of Noah 
while the ark was _ preparing.”’—- 
There is, therefore, good reason 
to conclude, that, during the hun- 
dred and twenty years which were 
employed by Noah in building the 
ark, he ceased not to preach right- 
eousness, to the people of the 
day in which he had earnestly en- 
treated them to repent without 
delay. Thus to preach to them, 
during that period, he must have 
been inclined by the Spirit. If, 
then, we carefully consider, ,what 
has now been stated; if we con- 
sider, that it was the antediluvi- 
ans, to whom Christ went and 
preached that he did not preach 
to them himself, personally, but 
instrumentally by the Spirit—- 
that itis altogether improbable, 
the Spirit preached to them dur- 
ing the time, vhich intervened be- 
tween the death and the resurrec- 
tion of Christ—that the Spirit ac- 
tually strove with them, and inclin- 
ed Noah to preach righteousness 
to them, while they abode onthe 
earth before the deluge, we can 
hardly fail to conclude, that it was 
indeed before the universal del- 
uge, that Christ went and preach. 
ed to them by his Spirit. 

I am not insensible, it may be 
objected, that the aposile says, 
Christ “ went and preached to 
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the spirits in prison,” thus plainly 
conveying the idea, that they 
were in prison at the time, when 
he preached tothem. To this 
objection I reply, that Peter does 
not say, the spirits were actually 
an prison, at the time, when Christ 
preached to them by the Spirit. 
He necessarily says no more, 
than that they were in prison, at 
the time, when he wrote his first 
episile. He knew, they were in 
prison, at that particular time.— 
Hence, with strict propriety, he 
spake of them as being then in 
prison ; while his language spec- 
ifies no particular time, when 
Christ preached to them by the 
Spirit. That time must conse- 
quently be ascertained by other 
circumstances. And all other cir- 
cumstances concur in proving, 
that the time, when Christ, by 
the Spirit preached to the spirits 
of the antediluvians, in prison in 
the time of the apostle Peter, 
was—the time of their residence 
on the earth, before the deluge. 

4. What was the character of 
those, to whom. in the passage 
before us, Christ is said to have 
preached by the Spirit? They 
were “sometime disobedient, when 
once the long-suffering of God 
waited in the days of Noah, 
while the ark was preparing, 
wherein few, that is, eight souls, 
were saved by water.” Their 
disobedience they manifested by 
the notorious wickedness of their 
lives. Itis written of them, that 
they corrupted their way on the 
earth and that through them it 
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was filled with violence, Of 
the character of the true God, 
and of what he required of them, 
they were not necessarily “igno- 
rant. There is reason to believe, 
that, from time to time, God 
made known his character and 
will to them by means of special 
revelations from heaven. Yet, 
closing their eyes against the light 
that shone around them, and bid- 
ding defiance to the authority of 
God, they set at naught his coun- 
sels and despised his reproots.—- 
Their disobedience they further 
manifested by their unbelief. 
What God declared to Noah, and 
through him to them, they would 
not believe. With the fact, that 
Noah was preparing the ark, 
they must have been well ac- 
quainted. Indeed, in the manual 
labour of building the ark many 
of them must have been engaged. 
And there can be no doubt, but 
that Noah distinctly informed 
them for what purpose he was 
preparing the ark, and expressed 
to them his entire confidence, 
that the event of the universal 
deluge would occur at the ap- 
pointed time. Him, however, 
they did not, nor woula, believe. 
Though they doubtless, supposed 
him to be sincere ia his expecta- 
tion of an approaching deluge, 
yet, they, probably, regarded him 
as a weak enthusiast, and made 
him the general object of ridicule 
and contempt. 


They again manifested their 


spirit of disobedience by not 
being persuaded to repent. Since 





Hecaernetcenanets wee 


























ah 





Noah was “ a preacher of right- 
eousness”” to them; he doubtless, 
used with them the most cogent 
and persuasive arguments to in- 
duce them to repent, and prepare 
for the awful event that awaited 
them. They would not however, 
be persuaded. They continued 
to rebel against God, and to ri- 
pen themselves for destruction, 
till, at length, they had filled up 
the full measure of their iniqui- 
ties. They continued to buy and 
sell, to marry and give in mar- 
riage, till the day on which Noah 
entered into the ark. Then the 
windows of heaven were opened, 
the fountains of the great deep 
were broken up, and the rain, 
in torrents, began and continued 
to descend, till the tops of the 
highest mountains were covered. 
As the consequence, those, to 
whom Christ by his Spirit, had 
preached, were drowned in the 
depths of the flood, and their im- 
mortal spirits immediately enter- 
ed the prison of despair. 

In view of the preceding ex- 
position we may learn the error 
of those, who deny, that there 
will be any punishment in the 
future It was not till 
within comparatively a few years, 
that any, who professed to admit 
the plenary inspiration of the 
Bible, presumed to deny, that 
there will be any future punish- 
ment. That the wicked will re- 
ceive no degree of punishment 
beyond the present life, is how- 
ever, a favourite opinion with many 
at the present ‘day, who do still 


world. 
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pretend to receive the Bible as 
the word of God. They suppose 
that mankind receive in the pres- 
ent world, all the punishment for 
their sins, which they deserve, 
and, therefore, that whenever any 
person is removed from this world 
by death, he is immediately re- 
ceived into a state of happiness 
in heaven. That this opinion is 
erroneous, is rendered evident by 
what is asserted in the passage at 
the head of this article, concern- 
ing the inhabitants of the old 
world, which perished in the wa- 
ters ofthe deluge. They are de- 
nominated, “ the spirits in prison,” 
and are represented to have been 
in prison, at the time, when Peter 
composed his first epistle. Inas- 
much, therefore, as at that time, 
the souls of those, who perished 
in the waters of the deluge, were 
confined in prison, they were to 
say the least, in a state of suffer. 
ing. And the fact, that they were 
then in such a state, strikingly 
manifests the error of those, who 
suppose, that the wicked will re- 
ceive no degree of punishment in 


the future world. 
Nothing can be inferred from 


the passage, of which an exposi- 
tion has now been given in favor 
of the doctringof a final restoration. 

It is the opinion of not a few at 
the present day, that there will 
be a final restoration. It is suppos- 
ed that when the wicked shall 
have suffered in the prison of hell, 
some for a larger, and some for a 
shorter period, according to their 
deeds done in the body, they will 
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all be restored to the favour of 
God, and be made happy in heav- 
en. They found this opinion on 
various passages of the Bible, 
of which that at the head of this 
article is one in their view of no 
inconsiderable importance. They 
infer from it, that immediately on 
his giving up the ghost on the cross, 
Christ descended into the prison 
of hell, and between that event, 
and the event of his resurrection, 
personally preached to the unhap- 
py spirits of the antediluvians 
there confined. And for what pur- 
pose, it is askec, did Chirst preach 
to the spirits in prison, if not, that 
they might be persuaded to re- 
pent and believe in bim to the sal- 
vation of their souls? Ifit were 
a fact, that Christ really descend- 
ed, at the time supposed, into the 
prison of hell, and preached to the 
spirits in prison, the fact would 
afford some countenance to the 
system of universal restoration.—— 
But the real fact is far different. 
Christ did not personally preach to 
the spirits in prison, but enstrumen- 
tally by the Spirit. The time, 
when he preached to them by the 
Spirit, was not between his death 
and resurrection—but when they 
lived on the earth. Then he 
caused his Spirit to strive with 
them, and to _ incline Noah 
to inform them of the approach- 
ing deluge, and warn them to 
prepare to meet their God in 
peace. Nothing, therefore can 
be inferred from the passage be- 
fore us in favour of the doctrine 
of universal restoration. 
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Though God is long-suflering 
toward sinners, yet, his vengeance 
will not sleep forever. He is, in- 
deed, long-suffering toward them, 
not willing, that they should per- 
ish, but should come to repen- 
tance and a saving knowledge of 
the truth. But from the fact of 
his long-suffering toward them, 
they are sometimes ready to in: 
fer that his vengeance will never 
overtake them, though they con 
tinue to walk in the sight of theit 
own eves, and after the imagina- 
tion of their own hearts. “ Where 
inquire they, is the promise of bis 
coming ? For since the fathers 
fell asleep, all things continue as , 
they were from the beginning ot 
the creation.” We learn, howev- 
er, that, though God, in long-suf- 
fering, wails on sinners, that they 
may repent, yet, if they refuse to 
repent, his vengeance will surely 
overtake them. It overtook the 
inhabitants of the 
world. 


antediluvian 
For a hundred and twenty 
years, while the ark was prepar- 
ing, the long-suffering of God 
waited for them to repent and be 
saved. But his patience at length 
ceased to be exercised. His vea- 
geance overtook them, and, in a 
most awful manner, hurried them 


to a miserable eternity. Let 
sinners, then, cease to abuse 
the patience of God. Let them: 


never infer from the fact of his 
long-suffering toward them, that 
though they continue impenitent, 
his vengeance will never over- 


take them. Think, sinner, of the 


spirits of the antediluvians in the 
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prison of hell. They once en- 
joyed the day and the means of 
grace, and might have made their 
But with them 
it isnow toolate. For many hun. 
dred years, they have already 


peace with God. 


been inthe prison of dispair; nor 
will they ever be released, except 
to be united with their bodies, and 
to hear the sentence of final con- 
demnation. Think, then, of them, 
aod let the thought excite you to 
escape, from the wrath to come. 
F. 


RESTKAINTS ON DEPRAVITY. 

In the natural heart there is no 
holy affecticn. In our earliest 
moral actions that same spirit ap- 
pears which withered the bloom 
Had man been left 


and unrestrained in- 


of paraiise. 
to its full 
fluence, the guilt and woe even 
of his earthly cup would have 
been without mixture. The kind 
Father of our spirits has given 
us however, some amiable traits, 
which, though destitute of the 
holiness of the child of light, 
constitute all the loveliness of the 
child of darkness. 

Our object in the following re- 
marks is to illustrate some of these 
principles, which tend to prevent 
men from acting out the full and 
terrible tendency of their native 
depravity. 

One of these restraints the no- 
blest in natare, yet in effect the 
least energetic, is gratitude.— 
The heart has naturally no affec- 
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tions which rival this in its re 
sembiance to holiness. Yet as it 
springs from selfishness, and 
reaches not that love ‘ which 
seeketh not her own,” it implies 
nv holy affections. Selfishness is 
to benevolence, what matter is to 
Matter thongh purified 
and brightened is matter still; 
motionless of itself, thoughtless, 


spirit. 


and as perishable as ever. Thus 
gratitude is selfishness in its most 
amiable and mildest form. It is 
not then benevolence ; it is net 


holiness. He that feels it not, is 
unhely indeed, and he that feels it, 
may be unholy also. As a restraint 
on our depravity however, its op- 
eration is strong and extensive.— 
It has curbed the thief in bis guil- 
ty career, the avenger in his mad- 
ness, the assassin in his deed of 
darkness, and the traitor in eflect- 
ing his deep planned ruin. It has 
prompted both the receiver and 
the benefactor, to new, honorable, 
and strenuous exertions. Its pow- 
er is, however, limited, and is of- 
ten too feeble to cope with the 
strong bias of the heart, when she 
goeth out after her inclinations. 
Another restraint is the voice 
of sympathy. Contrasted with 
what we esteem our own interest 
the good of others is disregarded, 
however much it surpasses them 
invalue. Hence comes the op- 
pression of the weak by ,the pow- 
erful: the reluctance of the debtor 
and the barbarity of the creditor. 
Hence the pride and the unfaith- 
fulness so often manifested, the 


dishonesty of soms and the indo. 
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lence of others. Yet these with 
all their countless companions are 
only the faint images of what man 
w ould exhibit, were it not for the 
influence of sympathy. To her 
in the form of pity, sorrow owes 
many kind alleviations, and virtue 
ascribes many of her triumphs.— 
To thee, angel of consolation, may 
the wretched appeal for peace 
and hope and comfort. To thee, 
the social circle owes its charms, 
and friendship her strong and ten- 
der influence. Woe to him who 
heeds not thy persuasions: he 
bath already leagued with hell, 
& hath covenanted with the chil- 
dren of darkness. Yet even this 
restraint fails when the heart ri- 
ses up todoits own deeds: then 
even the tear of sympathy is dri- 
ed up and her kind sigh is sti- 
fled. 

A third restraint is the impulse 
of natural affection. ‘The pa- 
rents anxiously watch over their 
son in the spring-time of his life : 
and, if poor, are prompted to in- 
dustry, the source of many vir- 
tues; if rich, to the preservation 
of their property, and the direc- 
tion of his education. ‘The son, 
conscious of his obligation to hon- 
or and love them, yields obedi. 
ence, and early learns to vene- 
rate their authorily. If as he 
advances in life, he enters the 
paths of vice, he often weeps at 
the memory of his afflicted pa- 
renis, and curses, yea bitterly cur- 
ses his first dereliction. Ifhe has 


energy of mind, these reflections 
may produce a reformation: if 


not, they will come again ahd a. 
gain, and reproach him till his 
heart has ceased to feel, or his 
days on earth are finished. This 
restraint, universal in its opera- 
tion, and almost as strong as it is 
universal, is emphatically styled 
the voice of nature. 

Another, and still stronger re- 
straint, is the love of character.-—- 
The degree of its influence varies 
with the fashionable standard of 
moral excellence ; and this stand- 
from the fash- 
In lands shroud- 


ard is derived 
ionable religion. 
ed in pagan darkness, the rules of 
morality are loose ; and therefore 
he that wishes to be called good, 
needs but little exertion. Hence, 
supposing the love of character, 
as strong among these nations, as 
among those blest with a better 
system of faith, still as it needs 
not aim so high, its power of re- 
straint will be less efficacious.—- 
The system of Mahomet who cop- 
ied some of his precepts from the 
Bible, holds up perhaps a more 
elevated standard than most of 
the Pagan systems. Hence we 
find the moral character of Ma- 
bometans Jess degraded than the 
generality of Pagans. If we look 
at Christianity, we find a holier 
faith, a more elevated standard, 
and a less vicious community.—- 
If pursuing the search, we look at 
the different sects of this religion, 
we find that virtue still rises in 
proportion to the purity of their 
principles. Compare for instance 
the Protestant with the Catholic ; 
the character of those who believe 
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jn an endless punishment, with that 
of those who do not: those, advo- 
cating the necessity of a radical 
change of heart, with those who 
do not : those holding to disinter- 
ested love with those who deny 
its existence: the distinction of 
their moral character stili contin- 
ues corresponding to the differ- 
ence in their religious doctrines.-— 
Hence it is evident, that the influ- 
ence ofa love of character, varies 
with the prevailing standard of 
moralexcellence. Yet, however 
this influence may vary, one thing 
is certain--it is strong in govern- 
ing our plans and conduct. It gives 
valor to the soldier, wisdom to the 
legislator, honesty to the man of 
business, and eloquence to the 
public speaker. When man sinks 
below this regard, he has gene 
far, very far, in the road to ruin ; 
but when from a pure and holy 
regard to duty, he rises above it, 
he becomes a Christian. 

A fifth restraint, which seems 
indeed to embrace the last men- 
tioned, is the hope of reward.— 
This prompts to the exercise of 
many virtues. Ina we'll regulat- 
ed community he that aspires to 
oilices of honor and emolument, 
must be careful that no flagrant 
vice be known to blemish his char- 
acter. He that would acquire 
wealth must be frugal, honest and 
industrious,and these qualities will 
furbid a course of dissipation. 
‘The hope of reward has indeed 
ofien spurred men on to deeds of 
ihe blackest dye. As often too it 
has lifted them up te honor and 
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glory. Its common influence, is 
favorable to the general interests 
of civil society. Often it has foiled 
the charm of temptation, and curb- 
ed the strength of unholy pas- 
sions. 

The last and most effectual re- 
straint, however, is the fear of 
punishment. When the voice of 
gratitude is hushed, when the im- 
pulse of sympathy is feeble, and 
natural affection fails when the 
love of character, and the hopes 
of reward are lost; then nothing 
but the fear of some sure and ter- 
rible punishment, will hold the 
heart from rushing on in ali the 
might of its awful depravity.— 
Happily for the world, few can 
throw off all these restraints, else 
all the peace of earth would van- 
ish, and the boasted dignity of man 
would be told of no more forever. 
There would be no smile to light 
up the aspect of woe, nothing to 


beactify (bis vale of tears. 


ifthe above representation be 
jasi, (hen man is not wronged by 
the assertion, that, while unregen- 
erate, he has no real goodness.— 
So much sometimes appears that 
is amiable in the conduct of the 
uorenewed, that some have been 
led tosay; it is impossible thet 
such can be destitute of all that is 
holy. Yet, looking at ihe power 
of these restraints, shal! we not 
rather wonder that man can ex- 
hibit so much iniquity : wonder 
at the depths of that depravity, 
which can so far overcome all 
that is calculated to restrain it.-- 


Let us remember. that while with. 
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lence of others. Yet these with 
all their countless companions are 
only the faint images of what man 
would exhibit, were it not for the 
influence of sympathy. To her 
in the form of pity, sorrow owes 
many kind alleviations, and virtue 
ascribes many of her triumphs.— 
To thee, angel of consolation, may 
the wretched appeal for peace 
and hope and comfort. To thee, 
the social circle owes its charms, 
and friendship her strong and ten- 
der influence. Woe to him who 
heeds not thy persuasions: he 
bath already leagued with hell, 
& hath covenanted with the chil- 
dren of darkness. Yet even this 
voetraint fails when the heart ri- 
ses up todoits own deeds: then 
even thetear of sympathy is dri- 
ed up and her kind sigh is sti- 
fled. 

A third restraint is the impulse 
of natural affection. ‘The pa- 
rents anxiously watch over their 
son in the spring-time of his life : 
and, if poor, are prompted to in- 
dustry, the source of many vir- 
tues; if rich, to the preservation 
of their property, and the direc- 
tion of his education. ‘The son, 
conscious of his obligation to hon- 
or and love them, yields obedi. 
ence, and early learns to vene- 
rate their authorily. If as he 
advances in life, he enters the 
paihs of vice, he often weeps at 
the memory of his afflicted pa- 
renis, and curses, yea bitterly cur- 
ses his first dereliction. Ifhe has 


energy of miad, these reflections 
may produce a reformation: if 


not, they will come again ahd a. 
gain, and reproach 
heart has ceased to feel, or his 
days on earth are finished. This 
restraint, universal in its opera- 
tion, and almost as strong as it is 
universal, is emphatically styled 
the voice of nature. 

Another, and still stronger re- 
straint, is the love of character.-- 
The degree of its influence varies 
with the fashionable standard of 
moral excellence ; and this stand- 
ard is derived from the fash- 
ionable religion. In lands shroud- 
ed in pagan darkness, the rules of 
morality are loose ; and therefore 
he that wishes to be called good, 
needs but little exertion. Hence, 
supposing the love of character, 
as strong among these nations, as 
among those blest with a better 
system of faith, still as it needs 
not aim so high, its power of re- 
straint will be less efficacious.—— 
The system of Mahomet who cop- 
ied some of his precepts from the 
Bible, holds up perhaps a more 
elevated standard than most of 
the Pagan systems. Hence we 
find the moral character of Ma- 
bometans less degraded than the 
generality of Pagans. If we look 
at Christianity, we find a holier 
faith, a more elevated standard, 
and a less vicious community.—- 
If pursuing the search, we look at 
the different sects of this religion, 
we find that virtue still rises in 
proportion to the purity of their 
principles. Compare for instance 
the Protestant with the Catholic ; 
the character of those who believe 
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jn an endless punishment, with that 
of those who do not’ those, adyo- 
cating the necessity of a radical 
change of heart, with those who 
do not : those holding to disinter- 
ested love with those who deny 
jts existence: the distinction of 
their moral character stili contin- 
ues corresponding to the differ- 
ence in their religious doctrines.-—- 
Hence it is evident, that the influ- 
ence ofa love of character, varies 
with the prevailing standard of 
moralexcelience. Yet, however 
this influence may vary, one thing 
js certain--it is strong in govern- 
ing our plans and conduct. It gives 
valor to the soldier, wisdom to the 
legislator, honesty to the man of 
business, aud eloquence to the 
public speaker. When man sinks 
below this regard, he has gene 
far, very far, in the road to ruin ; 
but when from a pure and holy 
regard to duty, he rises above it, 
he becomes a Christian. 

A fifth restraint, which seems 
indeed to embrace the last men- 
tioned, is the hope of reward.— 
This prompts to the exercise of 
many virtues. Ina we!l regulat- 
ed community he that aspires to 
oilices of honor and emolument, 
must be careful that no flagrant 
vice be known to blemish his char- 
acter. He that wonld acquire 
wealth must be frugal, honest and 
industrious,and these qualities will 
furbid a course of dissipation. 
‘The hope of reward has indeed 
ofien spurred men on to deeds of 
ihe blackest dye. As often too it 
has liftedihem up te honor and 
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glory. Its common influence, is 
favorable to the general interests 
of civil society. Often it has foiled 
the charm of temptation, and curb- 
ed the strength of unholy pas- 
sions. 

The last and most effectual re- 


straint, however, is the fear of 


punishment. When the voice of 
gratitude is hushed, when the im- 
pulse of sympathy is feeble, and 
natural affection fails when the 
love of character, and the hopes 
of reward are lost; then nothing 
but the fear of some sure and ter- 
rible punishment, will hold the 
heart from rushing on in ali the 
might of its awful depravity.— 
Happily for the world, few can 
throw off all these restraints, else 
all the peace of earth would van- 
ish, and the boasted dignity of man 
would be told of no more forever. 
There would be no smile to light 
up the aspect of woe, nothing to 
beaxtify ibis vale of tears. 

Ifthe above representation be 
just, then man is not wronged by 
the assertion, that, while unregen- 
erate, he has no real goodness.— 
So much sometimes appears that 
is amiable in the conduct of the 
unrenewed, that some have been 
led tosay; it is impossible that 
such can be destitute of all that is 
holy. Yet, looking at ihe power 
of these restraints, sha]! we not 
rather wonder that man can ex- 
hibit so much iniquity : wonder 
at the depths of that depravity, 
which can so far overcome all 
that is calculated to restrain it—- 
Let us remembcr, that wh! 
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out these restraints man could not 
be happy here, without something 
more than’ these, he cannot be 
happy hereafter. E. 


THOUCHTS ON THE SABBATH. 

Whea we take up the Bible 
with the view of ascertaining its 
true meaning and the extent of 
our duty ; we ought to consider 
that God speaks to us, as intelli- 
gent creatures, who are bound to 
make the best use of our under- 
standing for the discovery of his 
will. We must not presume to 
limit the Almighty asto the man- 
nerin which he shall make known 
his willto us: in whatever way 
done, we are called to 
Express com- 


this is 
implicit obedience. 
mand is not the only method by 
which our great Creator and Gov- 
ernor has pointed out our duty; 
he has also revealed his will by 
symbols, by prophetic and some- 
what obscure declarations, by sig- 
nificant actions of men divinely in- 
spired, and by parables, and in 
these the obscurity we sometimes 
meet with, may be designed to 
excite us to diligent inquiries al- 
ter the will of God, and to be a 
test of our humility and sinceri- 
ty. 
Under the impression of these 
considerations, let us inquire, 
whether it be not the will of God 
that mankind, in all ages, should 
dedicate one day in seven tothe 
more immediate worship of the 


Aluighty, aud other religious ex- 





the Su bbath. 


ercises; subject tocertain limita- 
tions which the Bible has pointed 
out, and which our present condi- 
tiou in this world has rendered nec- 
essary. 

If in our researches, we should 
meet with some passages of Scrip- 
ture, which at first sight appear 
contradictory ; let us apply the 
following rules of interpretation. 

1. Letus endeavour to find out 
some sense in which the apparent- 
ly contradictory passages will a- 
gree, without doing violence to 
the expressions on cither side. 

2. Let us interpret obscure pas. 
sages by those which are plain : 
instead of forcing the plain pas- 
sages to bend to those which are 
obscure. 

3. Let us, in all dowbtful cases, 
choose that side which is practic- 
ally the most safe and agreeable 
to the general tenor of Scripture. 

I shall consider the nature and 
extent of the command to sanctify 
the Sabbath, as it stood before the 
promu!eation of the law on Mount 
Sinai, as it was explained and en- 
forced during the Jewish dispen- 
sation; and as it continues ebliga- 
tory upon the disciples of Christ 
to the end of the world. 

The first intimation respecting 
the Sabbath is given inthe second 
Book 


important passage 


chapter of the of Genesis. 
This is a very 
of Scripture, and deserves our 
most serious attention both as it 


respects the meaning of the words, 


and the period at which they 
were delivered. The second 
verse joforms us wuat the A! 
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mighty did with regard to his own 
work.  Aod on the seventh day 
God ended his work which he had 
made; and he rested on the sey- 
enth day from all the work which 
he had made;” the third verse 
proceeds to state, “* And God bles- 
sed the seventh dav and sanctified 
it ;”? that is, he set it apart for 
holy purposes; for such is the 
meaning of the word sanctified in 
the Old Testament, when applied 
to inanimate things, or to persons 
with relation to any office or func- 
tion. ‘lhus the priests, the taber- 
nacles, and all the furniture, were 
said to be sanctified, when they 
were set apart for the service of 
God. In no other sense can the 
word sanctified be understood, with 
relation to the seventh day, with- 
out forsaking the scriptural mean- 
ing of the term, and falling into 
absurdity. 

‘This command, to set apart the 
seventh day for sacred purposes, 
was given to man in his primeval 
purity. Being created upright,he 
loved the Lord his God, with all 
his heart, and mind, and soul, and 
strength. The labours of each day 
in this happy state of mind, would 
be dedicated to God’s service. 
‘There was no need of a day of sa- 
cred rest to withdraw the mind 
from the carnal eagerness of world- 
ly pursuits, or to recruit the body 
from oppressive labour. Man now 
enjoyed perpetual communion with 
God. His labour was light. ‘* The 
Lord God took the man, and put 
him into the garden of Eden, to 
dress it and to keep it.” Thorns 


Ob 
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and thistles had not yet sprurg up 
to create the necessity of labori- 
ous exertions.—For, ‘+ out of the 
ground made the Lord God to 
grow every tree that is pleasant to 
the sight, and good for food.” The 
earth had not yet received the 
curse which caused man to * eat 
bread in the sweat of his face.” 

If in this state, the sacred rest 
of a seventh day was ordained by 
infinite wisdom, in what period of 
time can it become unnecessary to 
fallen man? Shall the consecra- 
tion of aseventh day for the culti- 
vation of our minds, blinded by sin, 
and distracted by corrupt affections 
be thought needless ; when it was 
appointed to man in innocence and 
perfect holiness? Shall the mer- 
cies of creation require a frequent- 
ly returning day for their celebra- 
tion ; and shall not those of re- 
demption, in addition, call for an 
equal attention? In short, when 
we compare the state of fallen 
man with that of our first parents, 
during whose original purity this 
command was given, we shall find 
a variety of considerations urging 
upon him the superior necessity of 
sanctifying a seventh day. 

Besides, a general command thus 
given to the representatives of the 
whole species, must continue in 
force forever, unless it be abro- 
eated by the same authority, by 
which it was created. 

Whether there be any passages 
in Scripture, which abrogate the 
law of a Sabbath, with a clearness 
equal to that with which it was en- 
acted, will be the subject of our 
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future consideration. The observ- 
ance of a Sabbath cannot be op- 
posed with reason, unless it shall 
appear that there is a clear ab- 
rogation of this command. It can- 
not be said with decency, that the 
neglect of the Sabbath is a more 
spiritual service to God than the 
observance of it. To attach any 
ideas of superstition to the ob- 
servance ofa Sabbath,would scarce- 
ly fall short of blasphemy against 
the Almighty, whoze wisdom made 
sauch an appointment before sin had 
entered into the world. 

It is the duty of man at all times, 


and in every period of the world, 


to love God with all his heart, and 
mind, and soul, and strength; but 
particular exercises and proofs of 
this love may be enjoined at dif- 
ferent periods. The worship of 
God, however, is required bya 
permanent obligation ; and the ex- 
ercise of this worship, especially 
when it is social, requires a cessa- 
lion from other employment, and 
seasons appropriated to __ itself. 
Is it not then in the highest degree 
improbable, that man, when em- 
ployed in the innocent labours of 
cultivating the garden of Eden, 
should be required to withdraw, 
during a seventh portion of his 
time, from this pleasing employ- 
ment, to exercise himself in one 
still move pleasing to aholy soul, 
yet that we, who find it so difficult 
to abstract our minds from the too 
eager pursuits of worlcly things, 
should be left to follow our own 
ways in the day originally set 
apart for the solemn service of re- 


the Sabbath. 


ligion? Such a supposition I can- 
not help thinking to be highly im- 
probable, whether I consider the 
sanctification of the Sabbath, in the 
light of a duty, or a privilege. 

In whatever point of view we 
contemplate it, the Sabbath was 
instituted when mankind stood the 
least in need of that institution. 
Was the Sabbath designed to be a 
day of rest? It was instituted 
when the labour of our first pa- 
rents was merely to keep and dress 
the garden of Eden. Was it de- 
signed to be a season of instruc- 
tion? ‘The law of God was then 
written on the heart of man. He 
was made after the image of God 
in righteousness and true holiness. 
Was it designed to call off the mind 
from the anxiety of worldly cares ? 
Our first parents kad nothing to 
distract their minds: they saw God 
in all his works: they walked in 
innocence and were not ashamed. 
Was it a day appointed for more 
immediate communion with God, 
in the exercises of holy worship ? 
The pious pair enjoyed a perpetual 
communion with God: they ar- 
proached him without fear, and 
served him with the profoundest 
reverence. 

Can we then imagine, that an 
institution appointed when there 
was the least possible need of it, 
should be set aside when every 
circumstance in the situation of 
mankind loudly calls for such an 
institution? How greatly do the 
incessant toils of many require a 
day of rest! What a powerful 
tendency have the anxious cares 
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of life to shut out the considera- 
tion of the world tocome! The 
ignorance of many, especially of 
the lower classes of mankind, re- 
quires that time for instruction, 
which no other day, except the 
Sabbath, will afford; and without 
stated periods for the public wor- 
ship of God, the very idea of re- 
ligion would vanish out of the 
world. 

These considerations forcibly 
impress my mind with the per- 
suasion, that the sanctification of 
a seventh day, that is, the setting 
of it apart for holy purposes, was 
an appointment of God, and is of 
perpetual obligation. W. H. 

Ch. Observer. 


A letter from the Rev. David Brain- 
erd, while residing tn Boston, to 
his brother John, at Bethel, the 
town of Christian Indians im 
New-Jersey. 

Dear Brother, 

I am now just on the verge of 
eternity, expecting very speedily 
to appear in the unseen world.— 
I] feel myself no more an inhabit- 
ant of earth, and sometimes ear- 
nestly long to depart and be with 
Christ. I bless God, he has for 
some years given me an abiding 
conviction, that it is impossible for 
any rational creatures to enjoy 
true happiness without being en- 
tirely devoted tohim. Under the 
influence of this conviction, I have 
in some measure acted. Oh, that 
I had done more so, | saw both 
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the excellency and necessity of 
holiness in life ; but never in such 
a manner as now, when I am just 
brought from the sides of the 


grave. O, my brother, pursue 
after holiness ; press towards this 
blessed mark ; and let your thirsty 
soul continually say “I shall never 
be satisfied till { awake in thy like- 
ness.” Although there has been 
a great deal of selfishness in my 
views, of which I am ashamed, 
and for which my soul is humbled 
at every view; yet, blessed be 
God, I find! have really had for 
the most part, such a concern for 
his glory, and the advancement of 
his kingdom in the world, that it is 
a satisfaction to me to reflect upon 
these years. 

And now, my dear brother, as 
I must press you to pursue after ho! 
liness, to be as much in fasting and 
prayer as your health wil allow, 
and to live above the rate of com- 
mon christians; sol must entreat 
you solemnly to attend to your 
public work, labour to distinguish 
between true and false religion ; 
andto that end watch themotions of 
God’s spirit upon your own heart. 
Look to him for help, and impar- 
tially compare your experiences 
with his word. Read Mr. Edwards 
on the affections, where the es- 
sence and soul of religion is clearly 
distinguished from false affections. 
Value religious joys according to 
the subject matter of them: there 
are many who rejoice in- their 
supposed justification—but what 
do these joys argue, but on, 
ly that they love themselves ?— 
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Whereas, in true spiritual joys, 
the soul rejoices in God for what 
he is in himself; blesses God for 
his holiness, sovereignty, power, 
faithfulness and all his perfections; 
adores God that he is what he 
is, that he is unchangeably possess- 
ed of infinite glory and hap piness. 

Now, when men thus rejoice 
in the perfections of God, and in 
the infinite excellency of the way 
of salvationby Christ and in the 
holy commands of God, which are 
a transcript of his holy nature-- 
these joys are divine and spiritual. 
Our joys will stand by usatthe hour 
of death, if we can be then satis- 
fed, that we have thus acted above 
self; and in a disinterested man- 
ner, if] may so express it, rejoice 
in the glory of the blessed God. 
I fear you are not sufficiently a- 
vare how much false religion 
there is in the world; many seri- 
ous Christians and valuable minis- 
ters are too easily imposed upon 
by this false blaze. 1 likewise fear 
you are not sensible of the dread- 
ful effects and consequences of this 
false religion. ‘Let me tell you, 
it is the devil transformed into an 
angel of light; it is a friend of 
hell that always springs up with 
every revival of religion, and stabs 
and murders the cause of God, 
while it passes current with mul- 
titudes of wel] meaning people for 
the height of religion. Set your- 
self, my brother, to crush appear- 
ances of this nature among the In« 
dians and never encourage, any 
degree of heat without light — 
Charge my people, in the name 


of their dying miuvister, yea, in the 
name of him who was dead and is 
alive, to live and walk as becomes 
the gospel. ‘Tell them how great 
the expectations of God and his 
people arefrom them,and how aw- 
fully they will wound God’s cause, 
if they fall into vice, as well as fa- 
tally prejudice other poor Indians. 
Always iusist that their experien- 
ces are rotten, that their joys are 
delusive, although they may have 
been raised up into the third heav- 
ens in their own conceit by.them, 
unless the main tenor of their 
lives, be spiritual, watchful and ho- 
ly. In pressing these things ‘thou 
shalt both save thyself and those 
that hear thee.”’ 

God knows that I 
willing to serve him longer in the 
work of the ministry, although it 
had still been attended with all 
the labours and hardships of past 
years, if he had seen fit that it 
should be so, but as his will now 
appears otherwise, | am fully con- 
tent and can with the utmost free- 
dom say, * The will of the Lord 
be done.” Itaffects me, to think 
of leaving you in a world of sin; 
my heart pities you. That those 
storms and ‘empests are yet before 
you, from which I trust throngh 
grace | am almost delivered.— 
But “God lives, and blessed be 
my Kock ;” he is the same Aimigh- 
ty Friend; and will, 1 trust, be 
your guide and helper, as he has 
been mine. 

And now, my dear brother, “I 
commend you to God and to the 
word of his grace, which is alle 
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to build you up, and give your in- 
heritance among all them that are 
sanctified.” May you enjoy the 
divine presence both in private 
and public ; and may “ the arms of 
your hands be made strong by the 
right hand of the mighty God of 
Jacob.”” Which are the passionate 
jesires and prayers of your affec- 
ionate dying brother. 


DAVID BRAINERD. 


From the Utica Repository. 
THOUGHTS ON DISINTERESTED BENEVO- 
LENCE. 

It is not my purpose to enter in- 
to a discussion as to the propriety 
of the term disinterested, I am 
fully persuaded that no one ever 
makes objections to the term, who 
is satisfied with the thing signified 
by it. But if it were not so, a 
dispute about words is one in 
which | am not at present inclined 
to engage. And it is universally 
conceded that every man has a 
right to use any words he pleases, 
provided he explains them, and 
clearly shows, what he means by 
them. I will endeavour, therefore, 
to state, as clearly as | can, what 
I understand by disinterested be- 
nevolence. 

Benevolence is good will, a wish- 
ing well to another, a regard for 
his happiness. It is obvious that I 
may wish well to another for two 
reasons. | may wish well to anoth- 
er, because 1 suppose his welfare 
iz so connected with my own, that 
the security of bis welfare, will 
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tend to secure my own. If l 
wish well to another for this rea- 
son merely, it is evident that my 
own welfare is the ultimate object. 
This | call a selfish regard fur the 
happiness of another. But I may 
also wish well to another for a dif- 
ferent reason. I may not see any 
connexion between his welfare and 
my own. ‘There may be no such 
connexion. But I may wish well 
to him from a sincere regard for 
his happiness in itself considered. 
I may have nothiog else in vierv 
at the time but his welfare, and 
may sincerely wish it secured for 
its own sake. This is what I call 
a disinterested regard. 

Disinterested benevolence re- 
gards the happiness of all beings 
capable of enjoyment or suffering, 
in proportion to its real worth, so 
far as that is known. God hasa 
perfect knowledge of the real 
worth of his own happiness, and of 
that, of every other being in the 
universe ; and no doubt he regards 
each exactly according to its real 
worth. The knowledge of crea- 
tures is imperfect; and the boun- 
dary of their knowledge must be 
the boundary of their regard ; for 
they cannot regard that of which 
they have no knowledge : It is the 
same to them as if it_did not ex- 
ist. 

If disinterested benevolence re- 
gards the happiness of all beings 
in proportion to its real worth,then 
every disinteresied being regards 
his own happiness according to its 
importance, as well as that of 
others. And conseqnenily, those 
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passages of scripture, which ex- 
press the regard God has to his 
own glory, and the regard saints 
have to their own happiness, are 
not inconsistent with the doc- 
trine of disinterested benevolence. 
‘They only express a disinterested 
regard to each, according to its 
real worth. 

It is the nature of disinterested 
benevolence, to give up a less 
good tosecure agreater. Selfish- 
ness would lead me to give up a 
Jess good of my own, to secure a 
greater good of my own; but dis- 
interestedness leads me to give up 
a less good of my own, to secure 
the greater good of another. The 
common sense of mankind ac- 
knowledges the obligation to do 
this in the common affairs of life. 
The life of a brute animal is of 
less importance than the life of a 
man; and where the one can be 
secured by the sacrifice of the 
other, no one hesitates which 
ought to be done. The less good 
must be given up to secure the 
greater. It is a less evil for me 
to part with some portion of what 
contributes to my comfort, than it 
is for my neighbour to be in want 
of the necessaries of life; and no 
one doubts that J ought to submit 
to the less evil, to exempt my 
neighbour from the greater. ‘The 
Joss of my usual rest for one night 
is a less evil to me when in health, 
than it is for my sick neighbour to 
be deprived of the necessary care 
and attention; and no one doubts 
that 1 ought to submit to the less 
evil,to prevent my neighbour from 
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suffering the greater one. The 
exposing my health, by plunging 
into the water, or rushing through 
the flames, is a Jess evil than that 
my helpless neighbour should be 
left to perish for want of my as- 
sistance; and no one hesitates as 
to what | ought to do in such a 
case. I ought cheerfully to sub- 
mit to the less evil, to deliver my 
neighbour from the greater. The 
liberty and exemption from sufler- 
ing of the man who violates the 
wholesome laws of his country, is 
a less good than the peace and or- 
der of the whole community ; and 
hesitates, in this case, 
which ought to be given up to se- 
cure the other. It was a less evil 
for the Lord Jesus Christ to suffer 
death on the cross, than would 
have resulted from the whole hu- 
man race being left to perish with- 
out an atonement, and no one 
doubts that be did right in submit- 
ting tothe less evil, for the sake of 
relieving others from the greater 
one. 

All the divine conduct is direct- 
ed by disinterested benevolence. 


no one 


God regards his own glory accord- 
ing to its real worth; and he re- 
gards the happiness of every crea- 
ture, also, according to its real 
worth. He has formed a plan 
which all events, and 
which will ultimately secure the 
highest possible sum of happiness 
in the intelligent universe ; and he 


includes 


is constantly employed in carrying 
He re- 
gards his own glory more than he 


that plan into execution. 


does the good of any creature, or 














of allcreatures; not because it is 
his own, but because it is worth 
more. But he does not disregard 
the good of any creature, even of 
the smallest insect which is capa- 
ble of the least degree of enjoy- 
ment or suffering. ‘ His tender 
mercies are over all his works.” 
He sees, however that the present 
comfort of some of his creatures is 
not so great a good as some other 
good which he can secure by giv- 
ing itup, and he does give it up, 
and brings a variety of calamities 
upon them. He sees, also, that 
the fature and eternal happiness 
of some of his creatures, is not so 
great a good as is some other good 
which he can secure by giving it 
up, and he does give it up, and 
dooms some of his creatures to 
suffer endiess misery in hell. In 
all this, he acts wisely and benev- 
olently ; for he never gives up a 
greater good to secure a less, but 
only a less, to secure a greater. 
Moral goodness in creatures con- 
sists in disinterested benevolence. 
There is in the good man, the 
same mind that was in Christ Je- 
sus, the same mind that is in God. 
He feels as God feels. according to 
the measure of his knowledge. 
He regards the happiness of every 
being according to its real worth, 
as far as he knows what is its real 
worth. He knows that the glory 
of God is worth more than the 
happiness of any creature, or of all 
creatures ; and he regards it more, 
He knows that the happiness of 
his neighbour is as really valuable 
as his own: and he loves his 
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neighbour as bimself. He knows 
that the happiness of a brute ani- 
mal is worth something, and as a 
merciful man, he * regardeth the 
life of his beast.” But he is 
always ready to give up a less 
good to secure a greater. He is 
not only willing to give up a less 
good of his own to secure a great- 
er good of his own, which a selfish 
man may do; but he is also wil- 
ling to give up a less good of his 
own, to secure a greater good te 
his neighbour. 

Disinterested Benevolence cannot 
be carried too far. If the principle 
is admitted, all the consequences 
must be admitted. If it is right 
in small things, it is right al- 
so in great things. If it is right 
at all, it is right when carried to 
its full extent. If it is wrong 
when carried to its full extent, it 
is entirely wrong. If it is my du- 
ty to be willing to give up the 
smallest good of my own to secure 
the smallest greater good to others, 
it is equally my duty to be willing 
to give up the greatest good of 
my own to secure a still greater 
good to others. And ifit is wrong 
for me to be willing to give up the 
greatest good of my own to secure 
a still greater good to others, it 
must be equally wrong for me to 
be willing to give up the smallest 
good of my own, to secure the 
smallest greater good to others, 
The principle is the same, wheth- 
er the good given up be greater 
or smaller. If it is my duty to 
be willing to give up one degree 
of good of my own to secure ten 

















































degrees of good to others, it is e- 
gualiy my duty to be willing to 
give up ten degrees of good of 
my own to secure a_ hundred de- 
grees of good to others, or one 
thousand degrees of good of my 
own to secure ten thousand degrees 
of good to others. And so on, 
without end. For, on the same 
principle, it is my duty to be wil- 
ling to give up one part, or anoth- 
er part, or every part, of my own 
good, to secure a proportionably 
greater good to others. ‘The 
principle is the same in every case. 
It is my duty in all cases to be wil. 
ling to giye up aless good of my 
ownto secure a greater good to 
others; and if it should be ail I 
have, that does not alter the prin- 
ciple. The only thing to be con- 
sidered is, that the good which I 
am willing to give up is a less 
good than that which is to be se- 
cured by it. If Paul supposed, 
according to the best of his knowl- 
edge that his own salvation was a 
less good than that of his breth- 
ren, it was right for him to be wil- 
ling to be * accursed from Christ, 
for his brethren.” And if we 
know, as we all do know, that the 
glory of God is worth more than 
our salvation, we ought to regard 
it more, and be willing that God 
should giveup oureternalsalvation, 
if he should see that his glory re- 
quires its. And as all who do not 
know themselves, to be christians, 
do not know how the glory of God 


Thoughts on Disinterested Benevolence. 









may require them to be dispose! 
of for eternity; as they do not 
know whether the glory of God 
may require their salvation to be 
secured or given up for ever, they 
ought to be willing to commit them- 
selves to his wise and benevolent 
disposal, and be willing that he 
should take them to heaven, or 
send them to hell, as he shall see 
most for his glory. 

lam aware that many are un. 
willing to’ adopt this conclusion.— 
But |see not how they can avoi 
it, but by denying disinterested be 
nevolence altogether. Let us b¢ 
consistent with ourselves. And j 
we profess fo believe in a disin. 
terested religion at all, let us ad- 
mit al] that is implied in it. But i: 
we are anwilling to admit all that 
isimplied in it, let us not pre- 
fess to believe in a disinterest- 
ed religion at all. Let us be 
come the open advocates of a 
selfish religion; a religion which 
is patural toevery man; a relig- 
ion, which, not only does not re- 
quire any change of heart, but is 
totally inconsistent with any such 
change as the Bible describes, in 
which old things pass away, and all 
things become new. Selfishness, 


certainly, isan oldthing. All the 
‘ affections of the sinner are selfish ; 
and ifall the affections of the saint 
are selfish also, there is no radical 
difference between them; and the 
doctrine of regeneration is nothing 
but a delusion. 


FIDES. 




















